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Substance of a Sermon, 


Delivered at Cambridgeport, on the Evening of 
the last Sabbath in January, 1823. 
BY THOMAS WHITTEMORE. 


JOHN XIil. 21. 
‘t Then said Jesus again unlo them, I go my way, and 
ye shall seek me, and shall die in your sins : whither 


I go ye cannol come.” 


A great importance is given to these words by the 
consideration that they were spoken by the great teach- 
er sent from God, who had the welfare of our souls at 
heart, and, therefore would teach us nothiug injurious 
tous. We all believe that a right understanding of 
thein will be beneficial, end we ought then, m justice 
to ourselves, to be unprejudiced, candid and attentive 
In this state of mind, you will be capable, if lam in 
error, of discovering it; but if you are disingenuous. 
bigoted, or careless, you can neither do yourselves nor 
me justice. How unhappy must that man be who is 
in this situation, and bow illy qualified to * grow in 
grace’ and ‘increase in knowledge!’ A diligent, in- 
quiring mind, iustead of being a reproach to a chris. 
tian is one of the greatest reeomnmendations that he can 
possess; anda liberality of feeling and sentiment will] 
exalt him above every thing that is mean and wicked. 
A bigot is always sour and censorious, intolerant to any 
thing said by any one not strictly of bis own sect, even 
if it Le spoken from the best of motives. Such I hope 
are none of you. I trust that you possess teachable 
dispositions, and are willing to do every thing in your 
power for your edification. 

| thiuk it necessary to state thus early, that many 
people have made a great mistake which it now be- 
comes our duty to rectify ; and even some of the cler- 
gy have been so ignorant as to commit it ; (for it must 
They have often 
asked, ‘how can all wen be saved? Our Saviour said 
unto the Jews, ‘if ye die in your sins, whither I go ye 
cannot come’ Now the fact is, we no where read that 
our Saviour ever spake such words. They surely are 
not to be found in the scriptures. Examine the text. 
my bearers, and see if it reads thus. Does it speak of 
the Jews dying in sin as a matter of contingency, which 
hey, or may vot exist? It surely does not. “ Thesex 


be either ignorance or wickedness.) 


pression of our Saviour is unambiguous and positive. 
Phere is no conditional 
Now are not those people blame wor- 
thy who will palm upon others expressions of their own 


* Ye shall die am your sins.’* 


ify hor termes. 


as seriy ture ? 


lrind, 


This 1s pot the only instance of this 
We have heard that * as death leaves us, so 
judgment will tind us,’ that * no self qurderer shall en- 





* The reader will discover by looking over the viii. 
Chapter of Joho, that our Saviour dil say, © forif ye. 
believe not that lam he, ye shall die iu your sins.’ — 
But this bas ao coincidence with the expression, ** If) 
ye die in your sins, whither | go ye cannot come.” — 
Our Saviour knew that the Jew- would not believe that 


Messiah, and ther fire be could siate un- 
Bul as 
it has been before observed, it is repeated, that he did | 
hot say that because they died im their sins, they could 
mol so where he was going. 


he was the 


Conditionally Chat they should die im their sins, 


> 
. 





|when he spake the words of the text. 


ter the kingdom of heaven,’ &c. &c. but such language 
as this is not found in the Bible. It is the invention of 
priest-craft, to support a declining doctrine, which, 
by the blessing of God, is fast going out of repute.— 
And let it be remembered, that our Saviour did not 
predicate the fact that the Jews could not go where he 
was going upon the fact that they would die in their 
sins. He said, ‘whither | go ye cannot come ;’ but 
he did net say that they could not because they should 
die in their sins. 

Many people believe that our Saviour meant, that if 
these Jews were sinfu!, when they left this world, they 
would be endlessly and infinitely unhappy. But then, 
if this would prove the endless misery of the Jews, it 
would also of all men. . Are any of us free from sin? 
Can any one honestly say, 1 am notasinner? Hear 
the language of divine inspiration. ‘* The Lord look- 
ed down from heaven upon the children of men, to ree 
ifthere were any that did understand, and seek God. 
They ore all gone aside, they are all together become 
filtiy ; there is none that doeth good, no, not one.”— 
Psalws xiv. 2,3. ** For all have sinned and come short 
of the glory of God.” ** There is none righteous, no, 
not one.” Rom. iii. 10, 23. But the objector will say, 
that he acknowledges that all mankind have been at 
some time sinful; butthat some have been converted, 
and hecome God's people, and that such will not die 
sinful. Buti- not this contrary to fact? Hf we examine 
the ebaracter of the most pivus saint in Christendom, 
we shall find him to be in some degree sinful. It is 
very unreasonible to suppose that shy man while in 
this world, is free from sin. Hence there is no wan 
that does not die sinful. When the clergyman is called 
t» the death bed of owe of his church wiembers, whom 
we will allow to be as good as any man ever yet was, 
he prays that the Lord would forgive the sins of the 
dying person. If this person was not then a sinner, 
why should petitions be offered for the forgiveness of 
his sins? Thus our opponents stand eondemned by 
their own words and actions. This disposition to think 
ourselves perfect is one proof of our wickedness. ‘ // 
I justify myself, mine own mouth shall condemn me ; 
if I say Lam perfect, it shall also prove me perverse,” is 
the language of inspiration’ (Job. ix. 20.) One would 
be led to think that the exemple which our Saviour 
has set us, would at least keep us within the bounds of 





modesty. He said, * There is none good but one, that | 
is God.’ And have we not all evidence within our- | 
selves of our imperfection and wickedness? and are 
vot maukind generally mere sensibly convinced of their | 
faults on a death bed, than any othertime? O! Yes; 
when the king of terrore pierces our soul with his dart ;! 
when our blood is freezing witbin our veins, and a cold | 
chill is falling upon us, we can discover our iniquity, | 
aud cry * Lord, be meresful lo mea sinner.” We think | 
that every unprejudiced person, after deliberate reflec- | 


tion, will be willing to grant that no one leaves this | 
world free from sin. 


I deem it necessary now to state that 1 do not think ! 
that our Saviour alluded to the death of the body, 


He, it is true, 
said unto the Jews, ‘ye shall die in your sins; but 
there ir @ difference between a death in sin, and a deat) 
of the body. St. Paul says, * to be carvally minded is 
death.? Now it is certain that a man can be carnal; 
minded in this world; he then ean be dead, in this! 
world, in the sense of the apostle, Paul also says, | 
* But she that liveth in pleasure is dead while she lis 
eth.’ Paul certainly meant that what he here calls 








NO. 35. 





death could be suffered in this state. See also Rom. 
vii. 811. ‘ But sin, taking oceasion by the com- 
mandment, wrought in me all manner of concupisence. 
For without the law sin was dead. For | was alive 
without the law once; but when the commandment 
came sin revived, and I died. And the commandment 
which was ordained to life, | found to be unto death. 
For sin taking occasion by the commandment deceived 
me, and by it slew we.’ Who will contend that St. 
Paul was speaking of natural death? It may be well 
to state, that man’s moral stafe, when a sinner, is in the 
scriptures called death. When man becomes a sinner, 
he becomes curnally minded, and as ‘to be carnally 
minded is death,’ he becomes dead. Hence it wa’ 
said to Adam, ‘inthe day thou eatest thereof thot 
shalt surely die.’ Scripture informs us that Adam con- 
tinued in this world for many yeers affer he ate of the 
forbidden fruit; yet if the word of Omnipotence is 
true, he died ou that day. ‘There is no mystery in 
this. Adam became carnally winded on the day of bie 
transgression, and, therefore, died, in a moral sense, on 
that day. As ‘the wages of sin is death,’ and as ‘ the 
son] that sinneth shall die ;’ so ‘death hath passed 
upon all men, for all have sinned.’ All men who are 
ignorent of the gospel, through which ‘ life and immor 
tality are brought to Jight,’ are considered to be in a 
state of death, from which the preaching of the gospel 
is designed to deliver them. Our Saviour says, * Veri- 
ly, verily, | say unto you, he that heareth my word, 
and believeth on him that sent me, hath everlasting 
life, and shal] not come into condemnation ; bul ie 
passed from death unio life.— Verily, verily, | say unte 
you, the hoor is coming, and now is, when the ‘dead 
shall hear the voice of the Son of God, and they that 
hear shall live.) Those who heard, and believed the 
testimony of Jesus, in whose hearts the love of God 
was shed abroad, passed from death unto life. These 
two operations were simultaneous. When the mind 
becomes acquaiuted with the character of its Creator, 
and a lively bope of future joy is inspired by the doce 
trine of eternal life, then its moral state is changed, 
and it * bas passed from death unto life.’ All its un- 
necessary doubts and fears are dispelled, and all its 
malignancy and hatred eradicated, John was in this 
happy condition when be said, * We know that we hare 
passed from death unto life, because we lore the breth- 
ren: he that lorveth not his brother abideth in death.’ 
1 Joho iii. 14. He does not speak of the transition 
from death unto life as a future event; but asserts 
with a great degree of certainty that it had already 
taken place. 

lhe foregoing observations and scriptures fully estab- 
lish the doctrine, that a death m sin, is suffered by 
nan in this state of being. And we offer these as our 
reasons for believing that our Saviour, in the text, had 
no reference to the death of the body. Phat the Jews 
of whom he spake would all be sinners while ia this 
mortal state is not wish to dispute. They 
might have been, and probably were siulal beings to 
We have before conceded this, 


what we 


the day of their death, 
But we think it lighly more proboble that our Saviour 
in the text wlluded to what we have termed a death in 
sia. = This was the same with that, from which the 
Ephesians were delivered, and which Paul meant, whem 
he said unto them, * you bath he quickened who were 
dead in{respasses and sins, God, whois rich in wesey, 
for his great love wherewith he loved us, even when we 
were dead in sins hath quickened wus together with 
Christ.” Eph. i. 1, 4, 5. 


Jesus said wote the Jews. 
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‘ye shalidie in yourssins.’ Wher they died tn there 
sins, they were of course dead in sin; and therefore, 
were in the same condifion that the Ephesians were, 


before they were qnickened together with Christ. And | 


itis almost unnecessary to add, that when Israel is 


: . ’ 7 
delivered from its blindness, and shall say, * Blessed is 


he that cometh in the name of the Lord,’ they wiil be 
ywade alive in Christ, and enjoy eternal life. 

Having iJustrated our subject thus far, | am disposed 
to make use of onr text and the foregoing orguments 
and scriptures, to dis; rove two of the most prominent 
doctrines that have obteined credence among chris- 
tians. We have been told that we are all justly ob- 
noxious to eternal punishment for the sins which Adam 
committed, and that millions of the human family 
among whom ore inclod d infants, some of which hard- 
Ty had time to be bern and die, will suffer indescribable 
torments forever for the sins of Adam. Aud a denial 
of this is called a denial of ove of the most essential 
do-trines of the gospr]. Our Saviour did not tel] the 
Jews, that they were to die for the sins of others. * Ye 
shall die in your sins’ Divines have contended that 
all men are subject to death * temporal, spiritual, and 
eternal ;’ and that they must soffer them either person- 
ally or by proxy. ‘All mankind by the fall,’ (by 
which is meant the first transgression of Adam) says 


the catechism, ‘ lost communion with God, are under | 
his wrath,and curee,and so made liable to all the miseries | 


of this life, to death itself, and the pains of hell forever.’ 
Now why did our Saviour inform the Jews that they 
ghould did in their own sins, if, in fact, the death they 
suffered was a consequence of Adam’s wickedness ?— 
if we ure to suffer all the miseiies of this life, death it- 
self, and the pains of hell forever, in consequence ef 
the fall, or Adam’s transgression, what can we suffer 
for our own actions? Surely nothing in this world, and 
nothing in the next, for all the miseries of this life, 
death itself, and the pains of hell forever, comprehend 
all the suffering that it is possible for humanity to en- 
dure. Then the doctrine of origina) sin and of our 
soffering all that we can suffer as a just recompense for 
the sin of our great progenitor, is a contradiction to the 
text. * Ye shall dic in your sins.’ And it is also acon: 
fradiction to experience. When we feel compunction 
of conscience, is it not for our own personal iuviquity ? 
Why does the thief shun the light? Why does the 
fierce bandit secrete himeelf in caves? Why is the liar 
fearful that be shall not be respected, and his word be- 
lieved? Because Adam siole, and robbed, and lied? 
No, replies the voice of reason and experience ; because 
they theinselves are guilty, are personally iniquitous, 
Why do men love darkness rather than light? Is it be- 
eavee Adam’s deeds were evi)? Did the returning 
prodigal say, Father, Adam has sinned against heaven 
and in thy sight, and, therefore, 1 am not worthy to be 
called thy son? Why does the tear of contrition 
bathe the cheek, and the sigh of sorrow escape from the 
Tips of the humble penitent? Because he is sensible of his 
own wickedness, and because his own guilt lies on his 
head, * The soul that sinneth, it shall die.’ Ezk. xviii. 
20, is the unchangeable decree of Heaven. Every soul 
wust suffer the recompense of its own iniquity. This 
Jaw is, as immutable as Nature. Our Saviour did not 
say that he would reward every man according to Ad- 
am’s work, but according to his own; consequently 
he said to the Jews, * ye shall die in your sins.’ 

The other doctrive to which we alluded is that of 
total depravity; and it is contended that our totally 
depraved nature is one of the curses which fow in such 
abundance from Adam to us. Many have taken de- 
light in representing the buman race to be in love with 
all evil, and opposed to al] good ; who do every thing 
they ought pot, aud have left undone every thing they 
enght to do, and some we should think have felt the 
most satisfied when they bave represented the human 
race in the worst possible complexion. It has been 
said that men are paturally prone to evil; that it is 
easier for thes to do wrong than right; that all their 





lwatural actions are offensive in the sight of God, whom): noticing that blind zeal aud erring spirit which keene 
lit is impossible for them to please while in their natur-} inimical to the lea that all monkind shall he toade 
lal state, and that until they bave another nature, they equal and happy, and horry ue on without knowledge 
will hate goodness and God as much as they love evil, {to contend vebemently for the unmerciful Joctrine of 
| Now, my friends, look at this picture, and then look ! endless torture. I suy blind zeal, because it diseorers 
"around among the huwan race, and see if they corres- not what it does, and I say erring epirit, for that apirit 
| pond with the description given of them. Is it notur- must be a ne one wat delights in the idea of the 
\ a) for the husband to hate his wife ?~-Is it natural for endless exclusion of some from the presence of God. 
parents to hate their children ?—Js it natural for broth- Jesus said, * he came not to condemn the world, but to 
fers and sisters to hate each other ?—Is it natural foryou save it.’ Should christions then contend that the world 
‘tohate God? If it were so, your conscience, which is | will not be saved? Pauw) sways, * God will have eli nen 
a part of your nature, would not teach you that it wag! to be saved.’ “oll he Jostily us then, in contending 
wrong, and you would not know that it was wrong.— | sometimes until we are ip @ rage, that be will not fave 
Sin, instead of making you painful and sorrow(ul, | all men? John says, * ibe Father eent the Son to he 
would give you joy and peace. It is easy and pleasur-| the Saviour of the world.’ T+ it for the followers ofJe 
able for you to do that which is natural; it is bard for sus to say, that he never will perform the work that bis 
you to do that which ts unnatural. You eat and drink Father sent him to do?) It must then be ap erring 
and sleep; it is natural; it gives you comfort. If you|spirit which prompts us to believe, or to endeavor to 
could not do thus, you would die. Now the scriptures | prove th t Jesus will not save the world 5 aud that if ig 
vay, that the soul that sinneth shall die,’ that * the}a blind zeal which hurries us on to this uudertaking is 
way of transgressors is hard.’ But if it were natural] evident; for if we could see, we should avoid the disa 
for man to transgress, it would not be hard. greeable consequences into which such reasoning inva: 
The doctrine against which we are contending is op_|riably plunges us. There is striking evidence of the 
posed to the text particularly. Jesus said to the Jews, | justice of our remarks iv the orguments of our oppo 
‘ye shall die in your sins.’ This certainly proves that | nents relative to the text. The last clause of the text, 








sin is death to the soul. But if sin were the natural | viz. ‘whither | go ye cannot come,’ has been repeated 
,tlement of the soul, it would be life to it ; the soul that times unvumbered to disprove the doctrine of im par- 
sinmneth would Jive. If you put a creature into water,!tial Jove and salvation; and mony no doubt, ip their 
i whose natural element is air, he dies. Take the fish from | zeal to acvomplish this darling object, bave secretly re- 
the water into the air, you take it out of its element, joiced that Jesus spake a passage whicb to them so ad 
and it dies. Hence, as the sou] that sinneth dies; so] mirably sets forth the eternal unhappiness of those Jews 
it proves to a demonstration that sin is not the «element Of whom it speaks, There is a weaning to these words, 
of the soul, and that man is not totally depraved. It, however, much more probable then that which these 
is natural for mankind to do good. All good laws,; people give them, aud which alone makes them uncon: 
human institutions, charitable societies, &ce. &e. are tradictory to the general languoge of the scriptures, 
proof of it. Mankind naturally love good, and hate reason and usture, and therefore charity would lesd us 


evil. If it were not so, religion would not give the! to suppose that they do not see it; and as we are will 
soul comfort; the more we thought of God, the worse 


he would appear, and the more we knew of hia, the 
more we should hate him. And it would be so with 
respect to man. We should hate good men, and Jove 
those that were bad; we should prefer tumult to order; 
we should be opposed to all laws for the suppre-sion of 
vice, and in favor of the suppression of virtue; and it 
hell were such a place as the christian clergy bave for 
a long time described it, where wickedness reigns tri- 
umphant, and the enemy of all good exercises univer 
sal authority, we should hail the moment with rapture, 
when its portals should be opened for our admission 
But christian friends, Jook around; does society pre- 
sent such an aspect? Do you see no hospitals for the 
relief of the sick, no societies for the relief of the nee- 
dy, to laws for the good of society? Are not mew 
generally anxious to appear well in the world? Are 
they not careful of their reputation? and when they 
do wrong, are they not anxious to hide it from the 
view of the world? Vhese things demonstrate that 
man js not ip Jove with evil, if he were, we should noi 


ing to do ail in our power to open the eyes of our breth« 
ren, we will endeavor to set before them their true 
meaning. 

An argument that proves too much demonstrates noth. 
ing but its fallacy. When a person to defend his own 
doctrive uzes arguments which disprove it, be confutes 
himself. We have now nothing to do, but to shew 
how our opposers have disproved by their own argu+ 
ments what they profess to believe. They have con- 
tended that when our Saviour said, * whither I go ye 
cannot come,’ he meant that those to whow he spake 
should beendles-ly miserable, If these words bad been 
spoken by our Saviour to» Calvinist, who had been ree 
generated, and born of the spirit, would Calvinists in- 
terpret them to signify eternal misery ? We think oot, 
lf they bad been spoken to a believer in Arminianisay, 
whose eterna] happiness our oppovents knew to be 
as eure as that of the apostles, would Arminians intet- 
pret them to signify the eternal rejection from the pres 
sence of God of him to whom they were spoken? We 
ihink not; because their interpretation would prove 


be willing, when we did a good action to bave it known. | the endless mise ry of those whom they believed would 


To be believed, we should have tobe wicked. | know 








‘but as the text appeared to me +o pointedly to oppose 


ve saved. If they knew that Jesus spake these words 
io bis apostles, in whose salvation they all believe, 
would they interpret them as they do? We think not, 
should they, at come future day, aecertain that our Sar 
viour spake (hese words to bis apostles, as he did to the 
Jews, would they not give them another signification? 
Phey would be compelicd to, or give up their belie! is 
the salvation of the apostles. Now the fact is, oor S# 
viour spake these words to his apostles. See John xiiis 
33, * Little children, yet a Jittle while | am with you, 
Ye shall seek me; and as | suid unto the Jews, whither 
i go ye cannot come, so now I say to you.” Whateves 
these words prove concerning the Jews they prove cone 
{cerning the apostles ; ond those who believe in the e- 
‘ternal happiness of the apostles ought not to attearpt 
| to prove from these words the endless misery of the 
(Jews. This consideration should set this matter at rest, 
Should it be asked if the words of our text do not 


not but the foregoing may be justly called a digression ; 


the doctrines I bave nomed, I thought it best to wan 
age the subject im this way. 

It may now be profiiable to recapitulate our subject. 
We have shewn that our text has been misunderstood. 
We have refuted the arguments designed to prove that 
those who leave the world sinful will eternally be mis- 
erable, by shewing that they prove too much; for they 
as much prove the eternal misery of all wen as of any. 
We have endeavored to illustrate the nature of the 
death spoken of iu the text, by shewing that it is a state 
of carnal mindedness, a death * in trespasses and sins.’ 
We have remarked upon two errors which the text 
pointedly opposes, and now proceed to notice the ex- 
pression, * whither | go ye cannot come.’ 





This has been supposed to be certain proof of the 








endless misery of some of mankind, 1 cavnot now Lelp | naturally imply that the Jews would never go where 


pers 











Blessed are they wineb do hunger 
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Christ was going, | answer, no. Our Saviour only 
epake of present time. He did not say that those Jews 
never would be able to come to him. — It might have 
been impossible for them to go at that time; at some 
future time it nay be itepossible for them not to go.— 
When Simon Peter said ante Jesus, * Lord, whither 
goest thou? Jesus answered him, whither I go thou 
canst nol follow me now, bul thow shall follow me af- 
terwards.’ John xiii. 36. ‘The same words may be ap- 
plied to the Jews. They could not follow Christ then, 
but they would at another time. Our Saviour predict- 
ed that there will be a time when they shall say, 
‘Blessed is he that cometh in the name of the Lord ;’ 
and Paul says ‘ that blindness in part is bappened to 
Israel, ontil the fulness of the Gentiles be come in. 
And so all Israel shall be saved ; as itis written, There 
shall come out of Zion the deliverer, and shal] turn 
away ungodliness from Jacob.’ Here we are certified, 
that although Israel was then blind, and would remain 
blind ‘until the fulness of the Gentiles be come in,’ 
yet ‘all Israel shall be saved.’ * Fer God hath con- 
cluded them all in unbelief, that he might have merey 
upon all,” Rom. xi. 25, 26, 32. 

Although it may seem needless to add any thing more 
in confirmation of our reasoning, yet I weuld detain 
you a little longer, that we may comider what more 
the scripture says upon this subject. When our Sa- 
viour told bis disciples that he wae soon to leave them, 
and that whither he went they could not go, it undoubt 
edly troubled them, for we find our Saviour immediate- 
ly after giving them comfort. ‘ Let not your heart be 
troubled,’ says he: * ye believe in God, believe also in 
me. Ia my Father's house are many mansions; if it 
were not so, | wou!'d have told you. J go to prepare a 
place for you.’ John xiv. 1,2. It is worthy of notice. 
that if onr Saviour went to prepare a place for those to 
whom he had said, * whither I go ye cannot come,’ he 
could not have meant that they never would come 
whither he was then going. There wonld be no pro 
priety in his preparing a place for them, unless they 
were to inhabit it. Put our Sevionr’s phinness pre- 
cludes the necessity of our argument. He says, * And 
if | go and prepare a place for you, | will come again, 
and receive you unte myself; tnat where [ am, there 
Let not your heart be troubled, neitb- 

Ye have heard how I said unto you, 
If ye loved me, 


ye may be alse. 
er let it be afraid. 
1 go away, and come «gain unto you. 
ye would rejoice, beewuse t said. I go unto the Father; 
for uy Father is greater than J.? John xiv. 3. 27, 28. 
Our Saviour’s meaning now is glam. He was soon 
to be crucified, to be placed in the sepulchre, to rise 
from the dead, and aecend into heaven. And as he is 
the ‘ first fruit of them that slept,’ it was necessary that 
he should be raised first, and ascend to glory. Whither 
he is gone, we canygot now go. * But we shall all be 
chenged in a moment, in the twinkling of an eye, at 
the last trump; (for the trumpet shall sound) and the 
dead shall be raised incorruptible, and we shall be 
changed. ‘Then * death will be swallowed up in vic- 
tory,’ and all things be gathered togetber in Christ; 
then will all the ends of the world have remembered, 
and turned unto the Lord, and all the kindreds of the 
Dations have worshipped before him; then will Jesus 
hove drown all men onto him, and * every creature 
Which ts in heaven, end on the earth, and under the 
earth, aud such as are in the sea, and all that are in 
then, b- heard, saying, Blessing, aud bonor, and glory, 
an’ power, be unto Him that sitteth upon the throne, 
and unio the Las b forever and ever. AMEN.’ 


SS See x 
Under the Gospel, God is picased with a living sacri- 

fite; but the cderwgs of the dead, such as Testamen- 

tary Coarities are, which ore intended to bave no effect 


80> long as we live, are mf 44" ‘- 2 eaweifices s 
- ) seus eppucanon of our text may now be made. t 
} 











and thirst for the; 


sweet and nourishing bread and water of life, which are e 


Bt rae 4. wut anel base tra taatihcegpa, e 
to Gos just is th “¥ part from inen iB, 
When they cau keep them no longer. — Dean Sherlock. | 
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Letter (No. 2,) from 8. to KE. 


P » Dec. 5, 1822. 

Dear Consin,—1 received yours of Nov. 13. How 
shall | answer it?) Shall | reason with you, out of the 
Shall | address your understanding, or 
your passion of fear? If you are yet in your éins, ac- 
cording to your sentiment, ** no arguments offered to 
the vuderstandmg will be of any wvail.” 1 do not 
know, certainly, but your ** heart is alienated from God, 
and the love of the truth.’ If it is, what means can | 
use to open your eyes? But as you seem to be confi- 
dent that you are wire, you can bear with me in my 
folly. Your conceru for me, is doubtless sincere, for 
you say, °° my heart bleeds for you.”* This, lsuppose, 
is figurative language, or else | doubt its truth. Hf this 
is not literally true, what port of your letter must | 
consider -o? Ihave heard many passionate exborta- 
tions trom persons who bad a zeal not according to 
knowledge. Ot what ** avail’? will they be, if address- 
ed to persons, who have no understanding? You 
seem, dear cou-im, to have learned your creed from 
some other -ource than we bible, which says, * come 
let us reason together,’ &c. Could | believe that you 
Were supernaturaily inspired with a commission from 
above, | migit then Jear and tremble at your judgment 
seat. But as | bave no evidence to convince me, that 
you are more than a fallible man, like myself, | ciust 
not believe and tremble jike a demon, until my under- 
standing is convinced. 

1 did think of copying a considerable part of your 
letter, and sending it back to you, to see what effect it 
would have to couviuce you of yourerrors. But final- 
ly, | concluded to address your reason and understand- 
ing, as i believed you to be too much like myself to be 
frightened out of your opinions, by censorious fellow 
worms, 

Uugit I, dear sir, to trust more to the * lamentations 
aud prayers of the orthodox,” than to ihe God of all 
grace’ Ate they better, of more merciful than He? 
When men tell me, that they would save me if they 
were able, but express a doubt respecting the willing- 
ness of God, who has power sufficient, | mistrust their 
creed, or their sincerity. They tel] me bow much 
they love my sinful soul, and bow they bleed and pray 
for my conversion to the truth ;— What do they mean ? 
They tei] me God hates the sinful soul; and they would 
try to pluck me from bis angry bands, and save me 
from his vindictive wrath. Which must | conclude, is 
the best? It seems to me, that they some tiow exalt 
themselves above measure. Instead of leading me to 
Jove and trust in God, they seem to wish to have me 
love and trust in them. Is this what the orthodox 
preacher or exhorter aims at? Jfso,1 beg to be ex- 





scriptures ? 


cused. 

The Gospel}, which brings glad tidings of great joy, | 
not to a part but to al/ people, | think to be the true 
If it is asin to turn from that wisdom which is 
partial, | plead guilty. The wisdom which is frow a- 
bove, is wilhowl partiality. You have been taught to 
believe, that some of mankind will be wicked and mis- 
erable as Jong as God exists. You likewise have been 
taught, that God foreordained whatsoever comes to 
pass. Hence you believe, that God determined from 
the foundation of the world, that a certain celinite 
nomber of rational creatures, should be born wicked, 
live wicked, and die so; and continue wicked and 
wretched to all eternity. hie, we bave been taught 
to be a part of the glorious gospel. And this, it seems, 
you still consider so essential a part, that whoever 
doubts it, must be in the gall of bitterness and bonds o; 
iniquity. But is this, glad tidings of great joy to all 
people? Did this opinion give you great joy, while 
you had no hope of escaping the doom of these repro- 
Does it now gise you great joy, to think that 


one. 


bales ? 





possibly this may be your eternal portion? Does it 


give you joy, to thuk thai ope 0) your chocon, 
friends, whom you love, way be of the unhappy nua 
ber, whom you believe God from all eternity determin- 
ed should be a vessel of endless wrath? If this gives 
you great joy, what makes your heart bleed for yout 
Cousin, whom you fear is one of the unconverted re- 
probates? Why should you not rejoice in his damnas 
tion, as well as for your wife and children, or any oth- 
er of the offspring of God? Do you fear that any of 
the elect wil] fail of salvation? Do you hope or wish to 
save any of the reprobate? MW you do, it seems you 
fear God's purposes will] fail ; or you wish to frustrate 
his desires. If you can rejoice in the belief that many 
of your fellow beings will be always wicked and miser- 
able, which do you most resemble the angels in heaven, 
or your supposed devil? If your God is such a being 
as you represent, must not satan rejoice with you, fo 
believe, that he has such an Almighty confederate, to 
create souls for him to tempt and torment? Which of 
these beings du you fear most? Perhaps you will say, 
the most powerful. Then your God gives you the mort 
torment. For ‘ fear hath torment.—He that feareth is 
not made perfect in Jove.—Perfeot love casteth out 
fear.” We read of the Gentiles worshipping devils.— 
What do you worship better? Can you conceive oF 
devils doing worse than making rational] creatures to be 
wicked and miserable forever, without ever designing 
them any real lasting good? What would you think 
of those beasts or birds that should devour their ow. 
ofispring? What would you think of those parente, 
who should starve one child, in order to give another a 
double portion? Take one of your little ones and ex- 
pose it to a distressing disease, and leave it to pine a- 
way in anguish, that another may enjoy its father’s 
love, that it may appear, that a father all mercy is a 
father unjust. 

We are spt to complain of others that they err, whew 
we are ivseusible of our own errors. You observe that 
I have ‘ no right to use the phrase unmerciful torments, 
because such lauguage is not found in the ecriptures, 
nor in the writings of the orthodox.’ But your nex: 
senfence contains, the expressions, ‘ finally impen: 
teni—the incorrigible offender,’ which you say wil! 
‘experience endless punishment.’ 1 may observe ir 
my turn, none of these are scripture expressions, por 
admitted by universalists, Neither the phrase, a God 
all mercy is a God unjusi. Still, you must perceive, 
that endless punishment, can have no mercy in it. 
bence it is unmerciful. 1 do not admit that there wil! 
be any ‘ finally impeniten! and incorrigible.” For we 
read, * Every knee shall bow, and tongue confess, that 
Jesus Christ is Lord, to the glory of God the Father,’— 
That God will subdue, reconcile, and gather together ail 
things in one, in Christ. According to your doctrine, 
dear sir, | do not see that God has done any thing fur 
the salralion of the reprobate. For he never intende: 
them for salvation, To say that God has done any 
thing, to bring about something he never intend: d, 
seems to me absenrd. According to my former opinion, 
I did not believe that God ever used means to defe«t 
lis own purposes, This is as inconsistent in my view; 
as to suppose that mercy and jus/ice are opposing and 
contrary attributes in the divine nature. 

Such 4n opinion, which you seem inconsiderately te 
espoure, is as contrary totrath, as to say that God is 
unjustio showing mercy le sinners. We read that the is a 
just God and a Saviour.” God will by no means cleer 
the guilty, yet be pardons iniqnity and sin. Do yon 
understand bow this ig? Would you punish your chil, 
if you were sure he never would offend you again? |i 
you would, | ask why?) What good will it do the 
child? Will it gratify your revenge? Are yon not 
disposed to pardon your child, before you correct if to 
hrevent its future disobedience? If you do not chas- 
ise in mercy, E should think you chastised onmerciful 
ly. Whot justice is there in punishing unmereifothy ? 
So far froin justice and merey being opposed, I should 
say, thal if you punished your disobedient child, without 
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ee oa 1 wedi. ob to pardon it unjustly, 


mercy, it would be as wrong, 
If you do not aim at the good of your child in punish- 


ing it, Pthink you must be cruel. And stil] more cru- suc 
el, if you punish an innocent child, and let a guilty | had you power, 


one go clear. You may cal) your God a benevolent 
Being, in punishing the disobedient without aiming to 
do bitn good ; but permit me to ask what could he do 
worse, if be were a malevolent Being? Will you say 
ihat a God all benevolent, is a God malevolent? If 
so, then | should think, that the testimony was not 
irne, that God is light, and in him is no darkness 


at all, 
Might you not, dear Cousin, break your cbild’s leg, 


or make him sick for a time, and yet aim at his greater 
zood? And may not God do the same? But how 
would you appear to be a good father, if you had power 
to break your child’s bones, and keep him in that sit- 
uation to all eternity? Kind and loving parents, often 
eve it necessary, for the greater good of their children, 
to have their legs amputated, or made sick by innocu- 
‘ation for the small pox, or sent away from home, where 
they must suffer bardehip and privations for a season. 
ut what woold you think of that parent, who would 
banish his children to pain and anguish which should 
neverend? Are we not all the offspring of God ?— 
- {Jave we not all one Father,—Hath not one God cre- 
“sted us?’ Why say, 
‘Stand by thyself, 1 am holier than thou ” Have we 
vot all sinned and come short of the glory of God? Did 
not Jesus taste death forevery man? Did be not come 
into the world to save sinners, from their eins? Does 
not God lose all his rational offspring equally ?— 
Are not all hearts in his hand? Did he not create all] 
things for his pleasure and praise? Will he not do all 
nis pleasure? 

I believe that God will punish the ‘ offender,’ but not 
And have you never offended, dear 


Why then deal treacherously ? 


unmercifully. 
Cousin? If you have ignorantly, you must have few 
stripes; if knowingly, you must have many stripes — 
But do you expect to receive according to your works? 
Then according to your creed, you must hare the pains 
of hell forever. For that your creed teaches, you de- 
if God does not reward you accordixg to your 
deeds, how is he just? 1 think God can be just to 
punish you, and yetiv mercy save you. That is, he 
will certainly punish you, and yet will certainly save 
you. The wicked shall be turned into hell. So was 
David and Jonah. But they were delivered. Have 
you never been there? Christ’s soul was not left there. 
and I trust yours will not be. 

Mat. xiii. * So shall at be al the end of the world,’ &c 
Did not Christ at the end of the world, appear to put 
away sin by the sacrifice of himself? Heb. ix. 26. 
Were not the apostles, angels of the churches? Were 
not the believers in Jesus just? Were not the unbe- 
lieving Jews wicked? Was not the furnace in the 
midst of Jerusalem? See Ezk. xxii. 18—22. Johny. 
29, *.And shall come forth, &c. See verses 21, 25.— 
Was vot Jesus speaking of spiritual death and life ?-- 
Compare your text with Ezk. xxxvii. 12--14. Was 
this the resurrection of the body? Did uot some arise 
with Christ?) *If ye then be risen with Christ.? Col, 
iii. 1. Did they not have life? Did not others rise in 
opposition to Christ; and have they not been doubling 
and damned. Are not al] unbelievers condewned al- 
ready, and the wrath of God abiding onthem? But 
have not many such children of wrath by nature, been 
converted and saved. 

I thank you for your affectionate concern for me, | 
hope this letier, nor my supposed errors, will not make 
aby change in your affection. How happy I should be, 
if | could only believe that my heavenly Father had as 
much affectionate concern for me, as you express. — 


serve. 


Eph. ii. 3. 
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and save my soul. And would he not do as much for 
other poor sinners? No doubt you, dear Cousin, are 


b a loving friend, to the whole human family, that 
you would some time short of an abso- 
‘lute eternity of misery, prick their hearts, and make 
them bleed like your own, and bring them to love and 
praise their Maker and Redeemer. What a pity it is 
that your God is not so good and gracious as yourself! 


Your affectionate Cousin. Ss. 


From the (N. Y.) Gospel! Herald. 


ANOTHER VICTIM 
to the Doctrines of Endless Torture ! 


Wilmington, Jan. 7, 1823. 

Svicipe. On Tuesday lasi, a young man by 
the name of Joshua Huss, who had been board- 
ing in this borough for some time previous, put 
a period to his existence by cutting his own 
throat with a razor. For some days prior to 
the execution of the fatal deed, he had laboreu 
under a mental depression, occasioned by hay- 
ing had an alarming dream, which had aroused 
his fears respecting a future state of existence. 
and some other causes. He had borne a good 
character while in our borough, and was we un- 
derstand, a native of Lancaster County. It may 
be a gratification to his friends, to learn that his 
remains were interred in a manner correspond- 
ing with the character which he had borne. 


From the (Watertown, N. Y.) Herald of Salvation. 


General Conference. 


Agreeably to previous notice, Delegates, from 
various Societies, professing ** the faith once de- 
livered to the saints,’ assembled in Watertown 
on the 8th of January, 1823, for the purpose of 
taking into consideration the propriety of or- 
ganizing a Branch Association in this part of the 
heritage of our Redeemer, to be in connexion 
with the ** Western Associatioa of Universalists, 
in the state of New-York.” As the primary 
object of the meeting was to ascertain the views 
and feelings of the several Societies in this vi- 
cinity, relative to such organizationut was deem- 
ed unnecessary to organize a councii—but mere- 
ly to obtain an expression of the wishes of the 
Societies, and, at the next session of the “ Wes- 
tern A-sociation.”’ present a request to be es- 
tablished or set apart as a Branch of that body. 
\ccordingly six Societies, repre-ented through 
their Delezate-, unanimously expressed a de-ire 
to be organized into a Branch Association. The 
societies represented were the following, viz. 
Watertown. Rutland, Brownville, Henderson, 
Etlisburgh and Richland. 

Though we were much disappointed in not 
having the labors of several distinguished breith- 
ren in the ministry, who were contidently ex- 
pected on the occasion, yet by the gracious and 
all-wise Providence of God, we were much ed- 
ified and instructed by the labors of those who 
officiated at the sacred altar ; and can truly say 
we richly enjoyed a “ Jime of refreshing trom 
the presence of the Lord.” 





Extract from the Minutes. 
The followimg was the order of the public 





‘Surely be would exert bis power, and display his grace, {Services : 
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Wedn esday Mo rning. 
Introductory prayer by Br. B. Hickox, 
Sermon by Brother Joho French, 1 John jy 

8. ** God is love.”’ ’ 
Concluding prayer by Br. C. G. Parson, 


Afternoon Service. 


Introductory prayer by Br. C. G. Parson, 

Sermon by Br. Amos Reed, from St, Mat 
xxvi. £4. “It had been good for that man if he 
had not been born.” 

Concluding prayer by Br. P. Morse. 

Evening Service. 

Introductory prayer by Br. Amos Reed, 

Sermon by Br C G. Parson, from Rom. ix, 
11,12, 13. “For the children being not yet 
horn, weither having done any good or evil, that 
the purpose of God according to election might 
stand, not of works, but of hin that calleth, it 
was said unto her, the elder shail serve the 
younger. As if is written, Jacob have | loved 
but Esau have | hated.” ’ 

Concluding prayer by Br. B. Hickox. 


(order of service on Thursday Morning, 


- 
Introductory prayer by Br. Abner Wood. 
Sermon by br. C. G. Parson, from St. John ij. 
29, ** Behoid the Lamb of God, which taketh & 
way the =in of the word.” 
Conciuding prayer by br. C. G. Parson. 
Afternoon Service. 


Introductory prayer by Br. Amos Peed. 

Sermon ty Br. Amos Reed, from St. Matei 
21, * Thou shalt call his name Jesus, for he 
shall save his people from their sins.” 

Concluding prayer by Br. P. Morse. 


The whole services were caicuiited to make 
a deep and lasting impression ou the mind and 
the heart. 

By the liberality of our Methodist brethren, 
we were accommodated with a spacious and 
convenient Temple for public worship, where 
the multitude as-embled and repeatedly re-as- 
sembied, to listen with tearful attention to the 
dispensation of the word of life and sulvatioo, 
which * dropped like the rain and distilied lke 
the dew” of heaven—and which we confidently 
hope will abundantly produce the fruits of boli- 
ness in the lives of those who heard. 

The services were adorned and enlivened by 
avouthful choir of singers, who tuned their 
voices in anthems of praise to the everliving 
God, & who, we have reason to believe, ** sung 
with the spirit, and with the tnderstanding also” 
and who, we trust, shall join the celestial throng, 
and tune melodious songs to God in the climes 
of endless purity, peace and love. 

* The sun of righteousness ariseth with heal- 
ing in his wings.” ** The Lord is.” and to end- 
less ages, shall remain ** guod to all ; his tender 
mercies are” and to all eternity shall continae 
* over all bis works!” “ Let every thing that 
hath breath, praise the Lord—praise ye the 
Lore !” 
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MARRIED, 


In this city, by the Rev. Dr. Baldwin, Mr. Philip 
Peak to Miss Mary Brown. 

By the Rev. Mr. Wayland, Mr. Moses Pond, jun. to 
Miss Ann Adams, 

In Charlstown, by the Rey, Mr. Torner, Mr. Ed- 
munud N, Morse. to Miss Sarah Cummings, of Salem. 
cerning the aposties ; and those Wine Urte<e ta aed 
ernal happiness of the apostles ought not to atteapt 
0 Aggy Be t9: these words the endless misery of the 
ews, his considerati . ic y-tty——* "4 
Ch. 13 bey WeETer. wi hould ses bivid W. aged 22. 
Mr. Wm. Brown, aged 34, son of Mr. John Brown, of 
Jay. Me. 
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